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transferring its weekly holy day from the Sabbath to the first day of the
week; and the Protestants were now doing their best to cancel the in-
tended effect of this Primitive Christian new departure by applying to
'the Lord's Day' both the Judaic name of the Sabbath and the Judaic
tabu associated with it. Could these 'Bible Christians' be unaware of the
logion 'the Sabbath was made for Man, and not Man for the Sabbath' ?*
Could they have read, without marking, the numerous passages in the
Gospels,2 illustrating this thesis, in which Jesus was reported to have
gone out of his way to break the Sabbatarian tabu, and to have taken the
offensive against the Pharisees by exposing the heartlessness of their
legalistic observance of it ? Could it have escaped the Protestants' notice
that Paul, whom they delighted to honour above all the other Apostles,
had made himself notorious by repudiating and denouncing the Mosaic
Law, root and branch? The answer to all these questions is that, in
appealing from the authority of the Papacy to the authority of the Bible,
the Protestants had reanimated, not only the New Testament, but the
Old Testament as well, and that, in a contest between these two resus-
citated spirits for the dominion over Protestant souls, the spirit of
Judaism had prevailed. The consequent renaissance of a Judaic Sab-
batarianism was an impressive piece of testimony to the abiding potency
of a ghost of Judaism by whose presence a Gentile Christianity had been
haunted and harassed ever since its birth.

These renaissances of Judaic elements in Christianity, impressive
though they may be, are not, of course, the only examples of the pheno-
menon in the field of Religion; and this chapter would be incomplete if
we did not remind ourselves of other revivals of religious ideals and
institutions in the histories of Christianity and of other higher religions.
A Christianity which had eventually committed itself to a 'Concep-
tionist* Christology lived to be haunted by a repressed 'Adoptionism*
when a Paulician fossil of a submerged Adoptionist Church struck sparks
of Bogomilism by its impact on Slavonic-speaking Orthodox Christians
in South-Eastern Europe, and sparks of Catharism by its subsequent
impact on Romance-speaking Western Catholic Christians in Lorn-
bardy and Languedoc.3 And a Western Christian Church that had barely
succeeded in exorcizing Catharism by the simultaneous practice of a
Dominican violence and a Franciscan gentleness lived on to be haunted
by a ghost of Augustinian predestinarianism which Jansen raised within
the newly fortified precincts of a Tridentine Catholicism after Calvin had
raised it in the camp of a rebellious Protestantism.4 In the history of Islam
an Iranic Muslim Society that had emerged out of a post-'Abbasid social
interregnum was rent asunder, in the spring of its growth, by the Safawls'
sudden evocation of a ghost of Ima"ml Shi"ism at the turn of the fifteenth
and sixteenth centuries of the Christian Era;5 and thereafter an Arabic
Muslim Society which had been forcibly incorporated into an Ottoman
World, as a consequence of a 'war of religion* between the ' Osmanlis and

i Mark il. 27.

* e.g., Matt, xii, 1-13; Mark ii. 23-28 and iii, 1-6; Lukexiii. 11-17; John v. i-t8
md vw. 23.                                                         3 Se* IV. iv. 364-9 and 624-34.

4 See V. v, 426-7 and 6is~i8, and pp. 304-5, below.
& See I. i. 366-400.